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OURSELVES 


Life  is  transient  and  unreal.  We  are  cast  in  the  ocean  of 
Samsara  which  is  full  of  waters  in  tho  shape  of  sorrows,  dis- 
crepancies and  disappointments,  which  abounds  in  the  crocodiles  of 
severe  diseases,  old  age  and  decay,  which  is  beginningless,  endless 
and  shoreless,  which  is  incessant  in  its  stream  of  deaths  and  births 
and  is  mysterious  as  presenting  as  real  what  is  unreal.  The  man 
unable  to  understand  the  real  nature  of  the  self  which  is  all  bliss,  all 
knowledge,  all  eternity,  all  mercy  and  is  actionless,  immutable  and 
omnisicnt,  fancying  under  the  sway  of  ignorance  that  he  is  sub- 
ject to  pain  and  pleasure  and  possesses  wants,  and  finding  no  place 
of  rest  where  all  his  wants  can  be  satisfied,  struggles  life-long 
from  cradle  to  grave,  roasted  by  the  iire  of  covetousness  and  thirst 
and  bitten  by  jealousy  and  hatred,  for  the  satisfaction  of  his  un- 
satiable  wants  and  the  deceptive,  shortlived  and  beastly  pleasures 
of  flesh.  He  is  helplessly  drifted  away  by  the  current  of  deaths 
and  births.  To  cross  this  ocean  of  grief  and  turmoil,  the  know- 
ledge of  the  self  and  unflinching  devotion  to  Jsvara  alone  can 
serve  as  a  raft.  Without  the  fault  of  exaggeration  and  praise, 
the  Bhagavat  Geeta,  the  immortal  song  of  the  worshiful  Lord,  the 
Upanishads  and  the  Vedanta  Sutras  ar^  the  greatest  works  on 
earth, -as  teaching  the  true  philosoply  of  life  in  entirety  and  in  all 
its  various  aspects  and  solving  the  problems  of  life  here  and  there. 
These  works  are  the  emanation  of  the  Lord ;  I  feel  I  am  not 
qualified  to  speak  of  the  greatness  of  these  divine  works.  It  is 
the  study  of  these  master  works  that  gives  us  trim  knowledge  of 
the  self  that  saves  us  from  drowning  intothw  ?ea  of  i^noranice. 
These  grand  works  have  saved  many  a  sceptic  soul  from  tho  mire 
of  worldliness  and  materialism.  They  have  made  many  a  lover  of 
duty  to  stand  by  the  highest  ideal  of  duty  unmindful  of  the  conse- 
quences. They  have  cast  many  an  ambrosial  showers  of  quietude, 
contentment  and  spirituality  in  many  a  home.  They  have  seated 
many  a  Yogin  on  the  most  exalted  seat  of  Moksha.  1  feel  it  my 


duty  to  sow  broadcast  the  priceless  teachings  of  these  works ;  with 
this  object  in  view  T  have  been  publishing  Sree  Sankara's  works. 
The  justification  for  the  appearance*Qf  ray  work  lies  in  its  afford- 
ing all  i>omblt!  futilities  and  helps  in  making  these  works  easily 
accessible  to  all  lovers  of  Vedu-  religion,  which  other  editions  do 
not  possess.  I  takn  liberty  to  assure  my  readers  that  they  cannot 
fail  to  understand  these  works  if  they  apply  themselves  to  their 
study  with  earnestness.  There  can  be  no  greater  sin  than  the 
disregard  of  one's  own  religion  which  stands  in  the  place  of 
parents  toward  their  children.  I  firmly  believe  that  the  heart  of 
every  Hindu  is  warm  with  the  fire  of  the  Vedic  religion,  which 
the  study  of  these  immortal  works  will  kindle  into  the  flame  of 
spirituality  and  love  for  God  and  country.  The  translation  into 
English  has  been  made  as  literal  as  foreign  language  will  admit, 
even  at  the  expense  of  elegance  of  expression.  With  the  little 
knowledge  of  philosophy  I  possess  I  fed  I  am  not  equal  to  the 
task  I  have  undertaken  and  I  therefore  appeal  to  my  learned  bro- 
thren  to  play  the  part  of  a  swan.  For  the  lovo  of  unmatched 
greatness  of  the  Vedic  religion  and  the  regard  for  the  pains  I  have 
taken  in  the  work,  I  trust  that  my  work  will  meet  with  the 
approval  of  my  brothren  who  will  not  fail  to  extend  the  hand  of 
patronage  in  the  matter. 
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What  is  the  basis  for  the  restriction  that  one  is  qualified  to  do 
karma  according  to  the  castes  and  the  orders  only  in  this  world  of 
men  and  not  in  other  worlds  ?  Or  the  question  may  be  put  thus.  It 
has  been  said  that  men  distinguished  according  to  the  divisions  of 
castes  and  orders  follow   Thy  path  in  all  the  ways.    For  what 
reason  is  it  said  that  they  follow    Thy  path  only  and  not  that 
of  any  other  ?    The  reply  is  given  in  the  verse 
The  four-fold  caste   lias  been  created  by  me,    the  Isvara;   a 
Srtiti  declares,  "  Of  that  the  Brahmin  is  the   head..."    fantxfc.. 
means  the  distribution  of  the,  Gunas,   namely  Satwa,  Rajas,  and 
Thamas  and  the,  distribution  of  karma  such  as  the  external  and  the 
enternal  tranquillity,  self-restraint,  penance  &c.,  of  the  Brahmin  in 
whom  the  Sahvie  quality  predominates;  valour,  daring  &c.,  are  the 
karma  of   Kshathriya  in  whom  the  Rajas  predominates,  and  the 
Satwa  is  subordinate  to  Jvajas ;  cultivation   is   the  karma  of  the 
Vyshya   in  whom   Kajas  predominates  and  the  Thamas  plays  a 
subordinate  part;    service  is  the   karma  of  the   Sudra  in   whom 
Thamas   predominates  and    Ila j?is  is  subordinate  to  Thamas.     In 
this  way  the  four-fold  caste  has  been  created    by  me   according  to 
the  distribution  of  (imius  and  karma.     This   four-fold   caste  does 
not  exist  in  ;uiy  other  world.     Hence   the  use   of  the  expression 
'  in  (his  wirl<i  of  men';  objection — Oh  I    As   you  arc  the  agent 
to   the    act   of  creating   the   four  castes,    you  are  bound  by  its 
rtt'trt.     Therefore   you  cannot  be  snid  to  be  the  eternal   Lord  and 
eternally  free.  (Ans.)     Although   I  am  spoken  of  as  the  agent  of 
the  act  in  reference  lo  the  agency  of  Maya,  know  me  as  the  11011- 

ngent    in   reality   and    therefore  as  immutable  and  not  subject  to 
JSamsara. 
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=  a  thing  subordinate. 

srK^s  —  The  predominance  of  one  of  the  three  Gunas 
determines  the  particular  caste  and  calling  ;  so  the  four-fold  caste 
has  reference  to  the  division  of  Gunas  and  karma. 

^g^^—The  reason  why  the  Lord  is  really  non-agent  is  that 
He  is  immutable  &s$<*o> 

The  division  of  castes  and  orders  has  reference  to  Gunas  and 
karma  ;  the  man's  caste  is  determined  not  by  birth  but  by  the 
possession  of  Satwic  qualities  &c. 
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The  creation  of  the  four-fold  caste  and  orders  is  of  the  Maya. 
This  division  has  reference  tothesruti. 


The  Isvara  is  not  really  the  agent  of  the  castes  and  orders  as 
the  word  «»*S<*6  (changeless)  shows  it 


14 


Actions  do  not  touch  me,  nor  have  I  a  desire  for  the  fruits  of 
karma.    He  who  thus  knows  me  is  not  bound  by  action.  14. 

Com,  ^&go. 

sfcJSg"?)  3tfj$r»tf( 
e)o3o8 


c35bo  S'o 


Since  I  am  really  the  non-agent  of  those  karmas  regarding, 
which  I  am  supposed  to  be  the  author,  these  actions  do  not  affect  me 
by  bringing  about  an  embodiment^  for  want  o  egoism  ( 
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and  for  the  absence  of  the  desire  for  the  fruits  of  the  karma. 
But  it  is  proper  to  say  that  men,  the  travellers  in  Samsara,  who  pos- 
sess egoism  in  the  form  'I  am  the  agent  of  karma  '  and  long  for  the 
fruits  thereof,  are  affected  by  karma.  For  want  of  such  egoism  and 
desires  the  karma  does  not  pollute  me;  whoever  knows  me  as  his 
self  and  thinks  "  I  am  no  agent,  there  is  no  desire  in  me  for  the 
fruits  of  karma"  is  not  bound  by  karma;  him,  the  karma  which  is- 
the  cause  of  bringing  about  embodiness,  does  not  touch. 


k'O* 


t'o — When  a  man  docs  karnw  longing  for  the  fruits 
thereof,  ho  must  enjoy  the  fruits,  as  the  eflk-ots  of  karma  are  never 
abortive  in  this  or  the  next  birth  and  fur  so  enjoying  them  he 
must  have  a  body;  so  the  performance  of  karma  with  attachment 
for  fruits  is  the  cause  of  birth,  lie  who  does  kanua  without  any 
attachment  for  fruits  need  not  re-incarnate  for  enjoying  the  fruits 
of  karma.  There  is  a  sruti  "  w^-s^ao^-^^^c '?  As  the  Lord  is  one 
of  accomplished  purpose  and  satisfied  desires  he  has  no  wants 
and  no  desires  arid  therefore  no  embodiment 
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The  reason  why  a  man  though  doing  karma  is  not  bound  by 
it  is  the  'absence  of  egoism  and  the  desire  for  its  fruits  £  xy*9^* 

££»,  ?--r»"i>&  :r^S§^^(&8P&^^^cxfrifc^^ 

GlST  OF  THE  VERSE. 

The  Lord  is  not  bound  by  karma  as  he  is  really  not  the 
agent  and  enjoy  or  of  it  ;  and  he  also  who  knows  that  the  Lord  is 
his  own  self  and  realises  his  identity  with  Him  and  does  karma 
without  egoism  and  desire  for  fruits,  is  not  bound. 


Having  thus  known,  the  ancients  too  who  were  desirous  of 
Moksha  did  karma.  Therefore  do  you  perform  that  karma  which 
is  ancient  and  was  performed  by  the  ancients.  15. 

Com  ^&co. 


o 


»^gr«sso(X«HSo  ^r2Sis' 

5c  8  dotl 

Knowing  that  '  I  am  not  the  author,   I  have  no  desire  for 
the  fruits  thereof.  '    Having  thus  known,  do  you  perform  karma, 


as  the  ancients  desirous  of  Moksha  did ;  do  not  sit  quiet,  nor 
relinquish  karma.  Therefore  as  the  ancients  did,  do  you  per- 
form karma  for  the  purity  of  the  self,  if  you  are  ignorant,  and 
for  the  benefit  of  the  masses,  if  you  are  enlightened ;  3r  ^§8  means 
the  ancients  such  as  Janaka  and  others,  ^pagtf  *o  means  performed 
in  olden  times. 


ex) 

V 


:—  Having  known  thusi.^.,  that  the  karma  performed 
without  egoism  and  thirst  for  fruits  does  not  bind 


:  —  The  verses  beginning  with  <(&<*&TT...and  ending  with 
»jiS../<  incidentally  disprove  the  mistaken  notion  of  the 
ignorant,  tliat  the  Lord  is  partial  ;  the  present  verse  takes  up  the 
subject  of  karma  yoga. 

4rtfS**o  —  cafoTr»o*i5sfc.  The  Lord  says  that  Arjuna  must 
perform  karma.  Why  I  The  wise  men  of  old  such  as  Janaka 
&a,  did  karma.  They  did  not  renounce  it.  If  igjaorant,  they 
did  it  for  the  sake  of  Satwic  purity  ;  if  wise  thy  did  it  for 


T  8<*fc.  361 

0 

tire  good  ot  the  masses;  so  Arjuna  also  must  perform  karma  in 
any  view  of  the  case.  Again  Arjuna  might  say  that  Janaka  and 
others  did  karma  because  the  exegencies  of  the  times  they  lived  in 
required  it.  In  answer  to  this  the  Lord  says  that  karma  was  per- 
formed by  the  ancients  of  the  previous  Yugus  also  (tfr^tf  *o)  ;  the 
word  *&  in  the  second  half  of  the  verse  has  two  attributes  — 


So 


j 


§o  r= 


«3S  —  sin^tfe>^»  "^  =  ^^So,    «$J"  =  65>  S'       =  S 
Wi^)   06^"—  (o)&  o^^ 


Even  the  wise  are  bewildered  as  to  what  is  action  and  what 
is  in-actioii.  I  shall  therefore  explain  to  you  the  matter  of  karma, 
by  understanding  which  you  will  be  released  from  the  evil  of 
Samsara.  16. 


Scr* 

^T 
80  §"81 


If  karma  is  to  be  performed  in  this  world  I  shall  do  so  on 
the  strength  of  Thy  word.  What  is  the  necessity  for  the  specific 
statement  that  karma  was  performed  by  the  ancients  in  olden 


J 
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times?  The  Lord  answers  that  there  is  a  gueat  difficulty  in  understand- 
ing the  Karma  and  the  Akarma.  Even  the  men  of  understanding 
and  discrimination  are  perplexed  as  to  what  is  action  and  what  is 
iu-action.  The  word  wj*  means  in  the  matter  of  karma.  Therefore  I 
shall  explain  to  you  what  Karma  and  Akarma  is.  For,  by  understan- 
ding it  one  is  liberated  from  the  evil  of  Samsara. 


^^§ 


•:o:- 

^3. 


V 


cO 

n' 


9 


ti.   g'^e.^v^o    "Si'^ 
—  o       *li 


&^so  ;—  The  ways  of  ^  ^^  diverse  and  perplexing; 
karma  is  multifarious  in  its  nature,  it  has  reference  to  the  persons 
qualified  to  do  it,  to  time  and  place,  the  object  with  which  it  is  made 
and  to  the  varieties  of  it.  Again  Akarma  may  have  reference  to 
the  abandonment  of  action  itself  or  of  desire  for  karma  or  the 
forbidden  karma  or  the  friuts  of  karma  and  so  on.  So  there 
is  much  to  teach  and  learu  about  Karma  and  Akarma. 


iw:! 
tf**JSgo  X^TT>  S^rS*  XSi  fl  11 


« 

:o> 


The  truth  of  the  sanctioned  karma,  of  the  prohibited  karma, 
and  of  the  Akarma  has  to  be  known,  as  the  ways  of  karma 
are  inscrutable.    17. 

Com 


So 


You  should  not  think  (lightly)  that  karma  is  only  a  move- 
ment of  the  body  &c.,  familiar  to  all  people,  and  that  Akarma  is 
in-action  i.  e.,  sitting  quiet,  and  as  such  needs  no  elucidation. 
There  is  much  to  know  about  action  enjoined  by  the  Sastra, 
action  prohibited  by  the  Sastra  and  in-action  i.  e.,  there  is  much  to 
be  known  about  these  three,  as  the  path  of  karma  is  very  hard  to 
understand. 
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Anticipating  a  question  from  Arjuna,  namely  why  should  it 
be  said  that  even  the  wise  men  are  perplexed  in  the  matter  of 
karma  when  it  is  known  by  all  that  karma  is  merely  the  activity 
of  the  body  and  other  organs  and  Alcanna  is  morely  of  the  nature 
of  the  absence  of  activity  "?  the  Lord  answers  in  the  verse. 

—  The  wor(*  '  *£$o  '  (truth,  is  to  be  connected  with 
as  iftf^ttg  a'^go  2jr>;^§o. 

:  —  The  word  s^ras  occurring  in  ^rs^A's^^TCsg  refers 
to  the  three-fold  karma  and  not  merely  to  the  kind  of  karma 
enjoined  by  the  sastra. 

KS^?T»  :—  Difficult  to  understand.  There  are  very  many  phases 
of  karma  ;  there  are  varieties  of  approved  and  unapproved  karma. 
Karma  differs  according  to  the  persons  qualified  to  do  it;  karma 
changes  in  reference  to  time  and  place.  Thus  the  paths  of  karma 
are  many  and  difficult  to  know. 
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He  who  sees  in-action  in  action  and  ho  who  sees  action  in 
in-action,  he  is  wise  among  men,  he  is  Yogi,  he  is.  the  performer 
of  all  karma.  1 8. 

Com.  ^S&OG. 

2^cp    S 


S"  6' 


§  - 


s  :<"  -^aisll  s6o^       tx 


irji 

0 

t8 


'\J""  e>S<?o3L 
e)  •  •      v 
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ei  "5TC 


» 


§-4*8^0  ^^o  8*3*4* 


tfo 


a&o  s^^o  gsts-evo  ijioosr, 


2) 


*}Kft  %t    *<      x '       *'   •<    A     ,-j  t- 

What  is  the  truth  about  Karma,  Vikarma  and  Akarma  about 
which  it  is  said  that  much  is  to  be  known  and  which  you  have  pro- 
mised to  teach  (l^&^o)  ?rHere  karma  means  that  which  is  done  i.e. 
an  act  in  general.  Akarma  means  absence  of  action ;  one  can  see 
action  in  in-action  and  in-action  in  action,  as  \sa^  a  (action)  and 
psg  a  (in-action)  are  both  dependent  upon  an  agent.  In  fact  all 
our  knowledge  of  actions,  actor,  result  &o.,  exists  only  in  the  stage 
of  Avidya  (ignorance),  so  long  as  we  have  not  reached  the  Keal 
Thing.  He  who  sees  action  in  in-action  and  in-action  in  action  is 
(^3^5^  <&tf"3tftftf6,j}  wise  among  men,  he  is  Yogi,,  he  is  the 
performer  of  all  karma.  Thus  he  is  extolled. 

Objection—  What  does  this  inconsistent  statement  mean 
namely,  "  He  who  sees  in-action  in  action  and  action  in  in-action."? 
For  in-action  can  never  become  action  and  action  can  never  be 
in-action.  How  can  one  realise  such  inconsistency? 

Answer — Not  so;  what  is  really  in-action  seems  to  the  eye 
of  the  ignorant  to  be  action;  similarly  what  appears  to  be  iu-action 
is  in  reality  action.  The  worshipful  Lord,  with  a  view  to  teach 
the  truth  in  the  matter  (tfjjO,  ^as  sa^  "  ^e  w'10  sees  in-action...". 
Hence  the  alieged  inconsistency  does  not  exist  here.  Moreover. 
It  is  to  be  known  that  the  Lord  intended  to  teach  the  real  nature 
(of  karma,)  from  the  mention  of  the  fact  that  he  who  sees  in-action 
in  action../'  is  wise  among  men  and  also  from  the  circumstance 
that  the  Lord  began  the  instruct  ion  about  karma  by  saying  that 
there  is  much  to  be  learnt  (#*£>*§>>)  about  karma ;  moreover  as  it  is 
said  that  "  having  known  it,  one  is  liberated  from  the  evils  of  Sain- 
sara",  one  cannot  get  freedom  from  th«  evils  of  Samsara  by  false 
knowledge.  Therefore  as  all  living  beings  have  perverted  views  of 
karma,  the  Lord  with  a  view  to  disabuse  them  of  their  wrong  views, 
says  "  He  who  sees  in-action  in  action...."  It  e.muot  be  said  that  in- 
action is  located  in  action  as  Badara  fruits  in  a  pot.  Nor  can  action 
be  said  to  be  located  in  in-action,  as  in-action  is  only  the  absence  of 
action,  Therefore  the  Lord  thought  that  action  and  in-action  are 
wrongly  understood  by  the  ignorant  just  as  mirage  is  wrongly 
understood  to  be  water  and  mother-of-pearl  to  be  silver. 
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Objection.    Karma  is  always  karma  to  all.  It  call  never  be 
otherwise. 

Answer —  It  is  not  so.    When  a  ship  is  going  the  motionless 
trees  on  the  shore  appear  to  move  in  the  counter  direction  to  the 
man  in  the  ship;  similarly  when  a  body  of  men  such  as  Chaithra, 
Mithra  &c.,    are  going  at  a  ditance  far  away  from  our  sight,  they 
seism  to  be  not  moving;  similarly  here  also  as  in-action  is  misunder- 
stood for  action  and  action  for  in-action,  the  Lord,  with  a  view  to 
remove  that   wrong  notion,   has  said  "he   who   sees  action   in 
in-action...".     Although  such  objection  has  been   answered   many 
times,  the  world  is  deluded  by  reason  of  its  understanding  it  in  a 
pcrvttsi}   way  and  having  as  often  forgotten  the   truth,  though 
explained   many  times,  puts  the  same  objections   by   reason  of 
wronjj  notions.     The  Lord  often  answers  the  objections  knowing 
how  difficult  the  thing  of  the    self  is  to  know.     The   well-known 
truth  disclosed  by  the  Sruii,  rimrnti,  and  reasoning,  that  the  self 
is  actionless,  is  embodied  in  the  vers->«<wo  ^^as  and  $  sroa&'fiijto..." 
and  will  be  shown  herj.ifter.     It  is  a  doep  roots;!  misconception  to 
see  action   in  the  actionless  self.     Therefore  it  is  said  "  Even  the 
wise  are  perplexed  in  the  matter  of  Karma  and  Akarma.    Karma 
refers  to  the  physical  body  ;    but  the  man  ascribes   this  karma  to 
the  self  and  imagines    "  I  am  the  author  of  the  karma,   the  karma 
is  mine,  I  must  enjoy  the  fruits  thereof";  similarly    having  falsely 
attributed  to  the  self  the  cessation  of  activity  which  really  belongs 
to  the  body  and  the  senses,  and  also  the  happiness  resulting  from 
that  cessation,  he  thinks  "  I  shall  keep  quite  free  from  exertion  and 
trouble  so  that  I  may  feel  happy ;    I  do  nothing  and  am  happy 
sitting  quiet."  It  is  to  remove  this  perverted  notion  that  the  Lord 
has  said  "  He  who  sees  ". 

Here  action  being  always  action  appertains  to  the  body  and 
the  senses.  It  is  imposed  upon  the  actionless  and  immutable  self  by 
the  ignorant  people.  So  even  the  enlightened  man,  imagines  '  I 
am  the  agent '.  The  meaning  of  the  expression  "  He  who  sees  in- 
action in  action"  is  that  he  who  possesses  the  knowledge  of  the  self 
and  knows  that  karma  commonly  believed  to  abide  in  the  self  does 
not  really  belong  to  it  just  as  the  fancied  motion  of  the  trees  on  the 
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band  of  a  river,  in  the  opposite  direction,  does  not  really  exist  in  the 
trees;  the  sense  of  the  passage  "He  who  sees  action  in  in-action  i.e,  he 
who  understands  in-action  itself  as  action  is  that  as  in  the  case  of 
Karma,  the  cessation  of  activity  of  the  body  and  the  senses  is  errone- 
ously attributed  to  the  self,  and  the  man  under  the  feeling  of  egoism, 
imagines.  "  I  am  quiet  and  doing  no  karma ;  I  feel  happy",  so  he 
sees  action  in  in-action.  Thus  he  who  possesses  a  discriminative 
knowledge  of  the  diivision  of  action  and  in-action,  is  wise  and  learn- 
ed among  men.  He  is  Yogi  and  is  the  performer  of  all  karma.  The 
meaning  is,  being  released  from  the  evil  of  Sainsara  he  becomes  one 
of  accomplished  purpose.  Some  commentators  have  put  a  different 
interpretation  on  the  verse.  How?  The  Kithya  (obligatory) 
karma  being  performed  for  the  sake  of  Isvara,  is  called  and  treated 
as  in-action  (&*&)  in  a  figurative  sense  by  reason  of  its  not 
producing  any  effect.  The  non-performance  of  the  obligatory 
karma  is  called  and  treated  as  karma  (action)  in  a  figurative  sense, 
as  it  produces  evil.  The  sense  of  the  passage  '  He  who  sees 
in-action  in  action"  is  he  who  sees  in-action  in  the  performance  of 
the  obligatory  karma,  by  reason  of  the  non-production  of  any  effect, 
just  as  a  cow  is  not  so  viewed  when  it  is  not  yielding  the  fruit  of 
milk  and  he  who  sees  action  in  the  non-performance  of  the  obliga- 
tory karma,  by  reason  of  its  producing  the  sinful  effect  of  residence 
in  hell,  is  wise  among  men.  This  interpretation  is  not  consonant 
with  reason.  For,  mere  knowledge  that  performance  of  the  karma 
is  equivalent  to  in-action  and  that  non-performance  is  action,  does 
not  secure  liberation  from  the  evil  of  Samsaja,  and  the  statement  of 
the  Lonl  "by  knowing  which  one  becomes  liberated  from  the 
evil"  would  have  to  become  incorrect.  It  may  b3  said  (for  the 
sake  of  argument)  that  freedom  from  evil  may  come  from  the 
performance  of  the  obligatory  karma ;  but  such  result  can  never 
accrue  from  the  mere  knowledge  that  no  effect  is  produced  from  the 
performance  of  the  obligatory  karma.  It  is  not  really  laid  down  any- 
where that  the  knowledge  that  obligatory  karma  does  not  produce 
any  effect,  or  the  knowledge  of  the  obligatory  karma,  is  produc- 
tive of  the  result  in  the  form  of  release  from  the  evil ;  nor  can  it  be 
supposed  that  it  is  so  taught  by  the  Lord  here.  By  the  same  argument 
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the  interpretation  put  on  "  seeing  action  in  in-action "  becomes 
refuted.  The  interpreter  maintains  that  the  statement  "seeing  action 
in  in-action"  is  to  be  viewed  here  as  enjoining  the  performance  of 
the  obligatory  karma  but  not  as  affirming  that  the  non-perform- 
ance of  the  obligatory  karma  is  to  be  regarded  as  action.  More- 
over the  knowledge  that  omission  of  the  obligatory  karma  produces 
evil  does  not  do  any  good ;  nor  can  the  non-performance  of  the 
obligatory  karma  be  enjoined  as  a  fit  object  to  be  known  (^«^%<^), 
nor  can  the  result  of  attaining  freedom  from  evil  and  of  being  a 
wise  man,  a  Yogi,  and  a  performer  of  all  karma,  be  reasonably  pro- 
duced from  the  erroneous  knowledge  of  viewing  in-action  as 
action ;  nor  does  such  false  knowledge  deserve  any  praise.  False 
knowledge  itself  is  of  the  form  of  evil  and  cannot  effect  a  release 
from  another  evil.  Indeed  darkness  can  never  expel  darkness, 

(Objection) — The  seeing  of  in-action  in  action  and  of  action 
in  in-action  is  not  false  knowledge  but  is  to  be  understood  in  a 
figurative  sense  referring  to  the  production  and  non-production  of 
results. 

(Answer) — Not  so;  for.  even  the  figurative  knowledge  of 
action  and  in-action  is  not  heard  to  produce  any  result,  nor  can 
any  good  come  out  of  ignoring  the  subject  on  hand  and  speak- 
ing of  something  else.  Moreover  it  is  possible  to  express  more 
plainly  and  in  unfiguartive  words  that  the  performance  of  the  obli- 
gatory karma  produces  no  effect  and  the  non-performance  of  it 
generates  the  sin  of  falling  into  hell.  In  that  case  what  then 
might  be  the  object  of  using  the  disguised  and  ambiguously 
circuitous  expression  as  "  He  who  sees  iu-aotion..."?  By  so  saying 
the  Lord's  words  will  have  to  be  construed  as  intended  to  confound 
the  world;  nor  can  anything  be  said  to  exist  to  avoid  which  this 
disguised  and  ambiguous  language  has  been  used ;  nor  can  it  be 
properly  said  that  it  can  be  more  easily  and  better  understood  by 
being  expressed  in  more  ways  than  one.  In  the  verse  "you  are  quali- 
fied to  do  karma  only..."  the  same  thing  has  been  clearly  ami  un- 
ambiguously expressed.  So  there  is  nothing  to  be  toM  again. 
Always  it  is  the  best  thing  that  deserves  to  be  known  and 
followed;  the  useless  and  unworthy  thing  will  never  become  the  fit 


object  to  be  known.  No  false  knowledge  ever  deserves  to  be 
gained,  nor  its  object  which  does  not  really  exist  is  worth  knowing  ; 
nor  from  the  absence  in  the  shape  of  non-performance  of  the  obli- 
gatory karma  can  the  positive  effect  in  the  form  of  sin  be  produc- 
ed; no  existence  can  arise  from  non-existenec,  as  said  in  'from 
the  non-being  there  is  no  being...".  "How  can  existence  arise 
from  non-existence"?  In  saying  that  being  arises  ont  of  non-being 
it  comes  to  be  said  that  non-being  itself  becomes  '  being  '  and  vice 
rcrsa,  a  result  which  is  unreasonable  and  inconsistent  as  it  is 
against  all  authority.  Moreover  the  Sastra  dealing  with  karma 
would  never  enjoin  a  useless  duty  as  it  would  unnecessarily  cause 
pain  in  the  performance.  Nobody  would  incur  pain  voluntarily 
in  doing  a  thing  unproductive  of  any  good.  As  the  non-prefor- 
mance  of  the  obligatory  karma  would  generate  the  sin  of  bell,  it 
comes  to  this  —  that  in  both  the  cases,  of  performance  and  non-per- 
formance of  the  obligatory  duties  enjoined  by  the  sastras,  pain 
is  caused  alike  and  the  sastra  becomes  objectless-  Moreover  he 
who  holds  that  the  obligatory  karma  leads  to  no  result  and  -main- 
tains at  the  same  time  that  it  is  a  means  to  the  fruit  of  Moksha, 
subjects  himself  to  self-contradiction.  Therefore  the  passage  "  he 
who  sees  in-action..."  is  capable  of  interpreting  only  iu  its 
natural  and  literal  sense  and  we  have  accordingly  commented 
upon  it. 
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It  is  said  in  the  previous  verse  that  something  about  karma 
&c.,  is  to  be  learnt,  as  the  nature  of  karma  is  very  difficult  to 
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understand.     In  the  present  versa  the  Lord  explains  the  true 
nature  of  action. 


g—  It  is  not  to  be  understoodjthat  seeing  action 
in  in-action  is  inconsistent.  For,  Pa$.§  which  is  abstinence  from 
action  is  as  much  an  action,  as  it  is  dependent  upon  the  exertion 
of  an  agent.  «<  tf^awtt  T*tf-r>$^"%r  " 

The  distinction  of  action  and  in-action  exists  before  one 
attains  the  knowledge  of  the  self,  as  they  are  the  means  of 
attaining  it. 

rrto  show  the  real  nature. 


THE  GIST  OF  THE  VERSE. 

Thesis  really  actionless,  immutable  and  deathless;  action 
and  change  are  imposed  upon  the  self  by  ignorance.  He  who 
understands  the  self  as  actionless  is  really  wise;  he  has  attained 
the  real  Yoga  and  has  performed  all  karma. 

TlIF  SUBSTANCE  OF  THE  BH  ASHY  AM. 

The  ignorant  man  sees  action  in  in-action  as  the  man  on 
board  the  ship  in  motion  sees  activity  in  the  fixed  trees  on  the 
bank,  or  as  one  sees  motion  in  the  moon  behind  the  floating 
clouds.  Again  he  sees  in-action  in  action  as  in  the  case  of  moving 
bodies  which  are  at  a  great  distance  from  him  or  as  he  sees  per- 
manency in  the  changeful  things  of  the  universe. 

The  knowledge  of  the  self  which  is  actionless  and  immutable 
is  taught  in  the  verse  by  the  Lord,  as  the  Lord  has  said  that 
he  who  sees  in-action  in  action...  is  wise;  man  is  wise  if  he  possesses 
the  true  knowledge;  again  the  Lord  has  said  that  there  is  much  to 
be  learnt  about  action  and  in-action.  It  is  only  what  is  worthy 
that  is  to  be  known.  Again  the  Lord  has  said  that  by  knowing 
which  one  is  liberated  from  the  evil  of  samsara.  No  false  know- 
ledge can  ever  save  one  from  samsara.  It  is  only  the  knowledge 
of  the  self  that  can  save  him. 

The  self  is  really  actionless.  Action  appertains  to  the  body  and 
the  senses  which  are  the  effects  of  Prakriti.  The  foolish  man  under 
the  sway  of  ignorance  attributes  the  activity  of  the  body  and  the 
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senses  to  the  self  and  then  thinks  he  is  the  agent;  likewise  he  attri- 
butes the  absence  of  activity  of  the  body  and  the  senses  to  the  self 
and  thinks  he  sits  quiet  and  feels  happy.  There  is  thus  '  In  ess  and 
egoism  in  action  and  in-action.  The  present  verse  is  intended  to 
remove  this  erroneous  notion. 

r'a?  ;_.  The  stage  of  ignorance. 

§$fftfa  =  never  becomes  inapplicable. 

ship;   ef>x&~i&>  —  immoveable. 

-^  —  in  t\  fiurative  sense. 
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Him,  whose  actions  are  all  free  from  desires  and  tendencies 
and  whose  actions  have  been  burnt  away  by  the  fire  of  knowledge 
the  wise  call  a  Pundit. 

Com.  ^^o. 
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The  seeing  of  in-  action  in  action  &c.,  is  here  extolled. 
*  here  means  karma  (all  actions);  <*&•£§  means  of  one  who 
has  realised  in-action  in  action  &o.;  Sankalpas  are  the  tendencies 
which  are  the  cause  of  desire.  The  man  who  sees  in-action.  ..and 
whose  karma  is  free  from...,  pjr  forms  karma  for  nothing,  with  no 
special  object  in  view,  like  the  activity  of  the  members  of  the 
body;  if  ho  is  engird  in  active  life,  ho  docs  karma  for  the  good  of 
the  masses;  if  he  has  renounce1.  1,  \\u  does  karim  for  the  bare  suste- 
nance of  lifu  ;  th.3  knowurs  of  Brahma  call  that  man  who  has  burnt 
up  all  actions,  good  ;uid  bid,  by  the  fire  of  knowledge  in  the  shape 
of  the  realisation  of  m-actioii  in  action  &s.,  a  Pundit  in  reality. 


AS  ^"^C  && 


•Notes. 

e>0v--  The  experiences  or  impressions  of  the  Jiva  in  the 
previous  births  remain  as  inborn  tcndeirjins  '  ^o^e^i  of  the  Jiva  in 
the  present  birth.  These  tendencies  are  the  cause  of  desires.  These 
tendencies  are  called  what  is  known  as  nature;  desires  are  always 
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cherished  according  to  these  tendencies.  So  one  must  effort  to 
root  out  the  inborn  tendencies  as  it  is  possible  to  conquer  nature. 
If  a  man  does  karma  freed  from  the  influence  of  desires,  his  actions 
may  seem  to  be  like  the  me?iw  unless  activity  of  a  mad  man.  It 
may  be  asked  why  then  should  he  do  karma  at  nil?  The  man 
whose  engagements  are  free  from  desires  will  do  karma  for  the 
good  of  the  masses  or  for  his  mere  sustenance  of  life.  He  is  not 
like  mad  man  whose  kurma  is  objectless. 

tfr&tfs:—  Pmidit  is  not  one  who  lias  studied  merely  sciences 
and  arts,  so-^  means  knowledge  of  the  stjlf.  To  exclude  the 
scientists  from  the  list  of  real  Pundits,  the  expression  " 
&$  i  "  is  used. 


fit  11  20 


He  having  renounced  egoism  in  karma  (agency)  and  the 
desire  for  fruits  of  karma  (v^"f»°^  ),  being  ever  content  and: 
seeking  no  rest  anywhere,  does  not  really  do  any  karma,  although 
enaed  in  it. 


COIII. 
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The  man  who  sees  in-action  in  action  become?  liberated  from 
karma  by  reason  of  the  very  realisation  of  ill-action  in  action, 
abandons  all  karma,  just  exerting  for  tku  bare  sustenance  of  life 
and  engages  in  no-karma,  although  he  ha  1  engaged  himself  in  action 
before  the  said  realisation.  On  ilie  other  hand,  a  man  who  has 
been  performing  karma  may  at  any  subsequent  time  attain  the 
realisation  of  the  self.  Ho  will  then  renounce  all  karma  with 
its  accessories  seeing  no  object  to  gain  by  that  karma,  lie, 
though  unable  to  renounce  karma  for  some  reason  and  though 
engaged  inaction  as  before  with  a  view  to  set  au  example  to  the  . 
world  devoid  of  any  attachment  for  the  fruits  and  as  such  finding 
no  object  of  his  own  to  gain  in  the  action,  does  not  really  do  any- 
thing. 

His  action  is  really  as  good  as  in-action,  as  all  his  actions  are 
burned  up  by  the  fire  of  knowledge.  To  show  this  sense  the 
Lord  says  <•<  ^^^fe  "• 

He  who  has  given  up  ogpism  in  action  and  attachment  for 
the  fruits  by  reason  of  his  knowledge  above  referred  to,  who  is 
ever  content,  having  no  desire  for  the  sensuous  enjoyments, 
who  seeks  no  reliance  on  any  thing  whereby  to  gain  any  object 
of  his  own  i  e.9  who  seeks  for  no  means  of  acquiring  the  desirable 
fruife,  visible  an4  invisible,  for  want  of  any  selfish  object  in  view, 


3&3 

who  abandons  all  karina  with  all  its  helps  but  who,  for  some  reason, 
finding  it  impossible  to  retire  from  action  and  with  a  view  to 
benefit  the  world  or  avoid  the  censure  of  the  pious  men,  engages 
himself  in  work  as  before,  does  not  really  do  karma  as  he  is 
endowed  with  (the  wealth  of)  the  realisation  of  the  actionless  self, 

~:o:- 


'is^ 

rt  *^  —  -^ 


Notes. 
This    may    be    explained   in    two   ways 


body  is  the  fruif  of  karma  ;  attachment  for  the  body  is 
i  «3J-  L^1^*'  ^^?^sx>9- 
J  :—     i^^s  may  mean  always  ;  or 


is  wea^^  ProsPerity  &c-5  ^^S^00  is  the  fruit  of 
Swatga  &c,  If  by  the  force  o£  past  karma,  the  knower  of  Mif  has 
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to  do  the  karma  of  begging  he  must  not  have  egoism  in  the  act. 
The  difference  between  an  enlightened  man  who  engages  himself 
in  action  and  the  ignorant  man  who  does  karma  is  the  absence  of 
egoism  and  attachment  for  the  karma  and  its  fruits  in  the  case  of 
the  former. 
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Free  from  all  desires,  having  controlled  the  mind  and  body, 
having  abandoned  the  acquisition  of  all  things,  doing  only  bodily 
action,  he  does  not  incur  >nn. 
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He  who,  unlike  the  one  just  spoken  of,  even  before  engaging 
in  .action,  has  realised  himself  as  identical  with  Brahma,  the 
actionless,  and  the  resident  in  all  as  the  Prathyagathma,  who 
having  cast  off  all  desires  for  the  objects  of  pleasure,  visible  and 
invisible  and  thereby  finding  no  object  to  gain  from  doing  karma 
intended  to  yield  the  visible  and  the  invisible  fruits,  abandons  all 
karma  with  all  its  accessories  except  action  necessary  for  the  bare 


mistenaneeof  the  body,  is  liberated  being  a  devotee  of  knowledge.  To 
teach  this  the  Lord  says  «  ^4  ".  y>tr»**  is  one  from  whom  desirea 
have  gone  away ;  -a^  mind,  is  the  inner  sense ;  &fo  is  the  external 
body,  the  aggregate  of  causes  and  effects ;  one  who  has  controlled 
the  mind  and  the  body  is  <*&**)  srir^.  The  Yathi  above  spoken  of 
doing  karma  for  the  bodily  sustenance,  without  any  egoism  in  so 
doing,  does  not  incur  sin  in  the  shape  of  evil  and  dharina.  Even 
dharma  (good  action)  is  equally  a  sin  in  the  case  of  one  desirous  of 
Mokoha,  as  it  is  the  cause  of  bondage.  What  does  the  expression «  ^6 
tfo  "Istooir^ '  «  mere  bodily  karma",  mean?  Does  it  mean  karma  per- 
formed by  the  body  only  or  karna  performed  for  the  mere  bodily 
maintenance  !  One  may  say  of  what  avail  is  the  discussion  whether 
bodily  karma  means  karma  performed  by  means  of  body  only  or 
karma  performed  for  the  mere  bodily  sustenance.  The  reply  is  as 
follows: —  If  the  words  "bodily  karma"  are  taken  to  mean  karma 
done  by  means  of  the  body  only,  this  inconsistency  would  ari.se,  that 
he  who  performs,  by  means  of  the  body,  the  which  is'karma  prohibi- 
ted and  is  productive  of  visible  or  invisible  results,  would  not  incur 
sin.  If  the  words  'bodily  karma'  are  taken  to  mean  'karma  done 
by  means  of  the  body*  the  fault  of  contradicting  what  is  not 
necessary  to  do  so  would  arise,  namely  that  he  who  performs  by 
means  of  the  boby,  karma  sanctioned  by  the  Sastra  and  productive  of 
visible  or  invisible  results,  would  not  incur;  sin  the  use  of  the 
attributive  expression  ^Srfo  "  doing  bodily  $$£'  arid  of  the  word 
'mere'~fse>-,  would  imply  that  he  who  performs  karma  lawful  and  un- 
lawful and  known  as  Dharma  and  Adharma,  by  speech  and  thought 
would  incur  sin.  Here  the  inconsistency  of  incurring  sin  would  arise 
in  the  case  of  performing  the  lawful  karma  by  means  of  speech  and 
thought.  Again  to  say  that  he  who  performs  unlawful  karma  by 
means  of  speech  and  thought  would  incur  sin,  is  subject  to  the 
fault  of  unnecessarily  reiterating  what  has  already  been  said.  If 
the  expression  *  bodily  action*  is  understood  in  the  sense  of  'action 
done  for  the  mere  bodily  maintenance '  then  the  sense  of  the  ex- 
pression comes  to  this — He  who  does  no  other  act  enjoined  as 
lawful  or  prohibited  as  unlawful  by  the  Sastra  and  productive  of 
results  visible  and  invisible,  by  means  of  deed,  speech  and  thought 
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and  who,  by  deed,  speech  and  thought,  performs,  in  the  view  of  the 
world,  just  those  acts  necessary  for  the  mere  sustenance  of  tL 
body,  devoid  of  all  attachment  and  egoism  jn  the  form  '  I  do  ',  does 
not  incur  sin.  Since  it  is  impossible  that  such  a  man  can  do  evil 
acts  known  as  sin  he  will  not  get  into  the  sin  of  Samsara  ;  he 
is  said  to  be  completely  emancipated  without  any  impedement,  as 
he  has  burned  up  all  karma  by  the  fire  of  knowledge.  So  this 
verse  simply  reiterates  the  results  of  realisation  already  described. 
'Thus  the  expression  '  by  mere  bodily  action  '  as  explained  above 
becomes  faultless. 
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If  the  expression   '"1a>«o  ^6^s7  is  taken  to  mean  "  performed 
merely  by  means  of  the  body",   the  Saiiyasins  who  do  karma 
by  speech  and  mind,  would  have  to  incur  sin. 

—  *5€T£  ^^-§  cs^  pab^1  ^^  ^  ^  i.e.,  One 
who  has  controlled  the  mind  and  body  (« 
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or  w^  means  the  self:  «6#o  -£o>s>£o  -as^o 

£  e.9  One  who  has  centred  his  mind  on  the  self  alone. 


e)     13      T  eo 


Satisfied  with  what  has  been  gained  without  effort,  having 
risen  above  the  pairs  of  opposites,  being  free  from  covetousness, 
and  remaining  the  same  in  success  and  failure,  one  does  not  become 
bound  though  engaged  in  action.  22. 

Com. 
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As  the  sage  who  has  given  up  all  his  possessions  does  not 
possess  even  things  such  as  food  &c.  which  are  necessary  for  the 
sustenance  of  the  body,  it  follows  that  he  has  to  maintain  his 
body  by  begging  &c.  The  Lord  points  out  to  Yathi  the  ways 
of  acquiring  food  &c.  which  are  necessary  for  the  maintenance  of 
the  body,  as  approved  in  the  following  text. 

"  What  is  not  begged  for,  what  is  not  previously  secured, 
what  has  been  obtained  without  effort..." 

He  who  has  said  to  himself '  enough '  with  what  has  been 
acquired  unasked,  who  is  not  afflicted  in  mind  when  troubled 
by  the  pairs  of  opposites  such  as  heat,  cold  &c ,  who  is  free  from 
the  feelings  of  envy  and  enmity,  and  who  is  even  both  in  the 
acquisition  or  loss  of  what  he  might  get  without  efforts,  the  Yathi 
of  this  description  being  free  from  joy  or  sorro v  for  success  or 
failure  in  acquiring  what  is  necessary  for  the  sustenance  of  tho 
body,  seeing  in-action  in  action,  and  vice  versa,  being  ever  devoted 
to  the  realisation  of  the  real  self,  having  engaged  the  body  &c.  iu 
the  act  of  begging  with  the  object  of  mere  sustaining  the  body, 
with  the  notion  of  non-agency  as  in  "  I  do  nothing  at  all,  the 
senses  act  upon  things"  and  thus  realising  noil-agency,  does  not 
really  act  even  in  the  act  of  begging.  As  he  seems  to  be  the 
Jcartha  of  the  action  of  begging  &c.  as  in  the  case  of  the  generality 
of  men,  agency  is  imputed  to  him  by  the  ordinary  people.  But 
from  his  own  point  of  experience  as  based  upon  the  authority  of 
the  Sastra,  he  is  not  the  agent  at  all.  Although  such  a  man  thus 
does  the  acts  of  beggiug  &c.  with  the  mere  object  of  sustaining  hi& 
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body,  in  which  agency  is  imputed  to  him  by  others,  he  is  not 
really  bound.  For,  he  has  burnt  up  in  the  fire  of  knowledge  all 
karma  with  its  cause  which  is  the  cause  of  bondage.  All  this  is 
only  a  repetition  of  what  has  been  said  before. 
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:  —    the   term   wa   includes    -sp&r?  w^a-yp  im  e.y 
Sandals,  umbrella  &a, 


S":  —  The  ignorant  people 
impute  agency  to  the  acts  of  Tathi,  for  he  seems  to  do  such  acts 
as  eating,  bathing  &c.,  like  the  generality  of  mankind. 
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Of  him  who  has  lost  all  attachment,  who  is  liberated,  whose 
mind  rests  on  knowledge  and  who  acts  for  the  sake  of  sacrifice, 
all  karma  is  wholly  destroyed.  23. 
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It  has  been  said  in  the  verse  "  having  abandoned  attachment 
for  the  fruit"  (#S3£^)>  that  a  man  who  having  first  started 
with  karma  subsequently  realises  the  identity  of  the  self  with  the 
actionless  Brahma,  and  sees  the  absence  of  the  distinctions  of 
agency,  action  and  result,  in  the  self,  but  who  though  competent 
to  abandon  karma  would  still  continue  to  do  it  as  before  for  some 
reason,  does  nothing  at  all  as  shown  in  "he  does  nothing." 
It  is  about  this  man  who  has  been  described,  as  doing  nothing  that 
the  Lord  says  in  this  verse.  From  whom  attachment  in  all  direc- 
tions has  gone  away,  who  is  freed  from  the  bondage  of  Dharma 
and  Adharma,  whose  mind  is  steadfast  in  the  knowledge  of  the 
self  and  who  does  karma  for  the  sake  of  Yajna,  his  karma  with 
its  results  will  pass  into  nothing. 


20 
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Notes. 

Jjfc  =  engaged  in  action. 

Adhraina  being  a  bad  karma  is  a  bondage  ; 
How  is  the  Dharma  or  righteous  karma  sanctioned  by 
the  Sastra  a  cause  of  bondage  ?  For  a  man  desirous  of  moksha, 
good  deeds  also  are  the  cause  of  bondage.  Good  karma 
yields  good  results  and  leads  to  good  worlds.  The  performer 
of  good  karma  must  re-incarnate  to  experience  the  fruits  of  good 
karma.  That  which  causes  brith  and  death  is  a  bondage  and 
samsara;  so  to  a  liberated  man  good  deeds  also  are  bondage 

-jSsfcljCo  :—  »LK  means  the  end;  the  end  of  karma  is  its  fruits; 
the  expression  means  with  its  results. 

ctf    tfo=  for  the  sake  of  Isvara,  sirfctfs-tp-us^o  ***** 


It  is  said  "  ^  JT^ag?2  "  Yajna  is  verily  Vishnu. 
=  attains  the  state  of  no-action 


The  means  by  which  the  oblations  are  offered  is  Brahma;  the 
oblation  is  Brahma;  the  (act  of)  offering  the  oblation  into  the  fire 
of  Brahma,  by  Brahma,  the  offerer,  is  Brahma;  the  fruit  to  be 
reached  by  one  intent  upon  Brahma  karma  is  Brahma. 
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It  is  here  stated  why  the  karma  performed  by  the  man  of 
the  above  description  is  entirely  lost  without  producing  its  results* 

The  knower  of  Brahma  views  the  instrument  with  which  the 
oblations  are  poured  into  the  fire,  as  one  with  Brahma,  i.  e.,  does 
not  see  it  as  having  an  existence  distinct  from  that  of  the  self,  just 
as  silver  is  not  realised  as  having  a  separate  existence  from  that 
of  the  mother-of-peral  (mistaken  for  silver);  what  is  believed  to  be 
silver  in  the  above  illustration  is  only  the  mother-of-pearl.  In 
the  uncompounded  expressiou  '  LW^  «xtoe*o'  what  is  regarded  by 


fche  ordinary  people  as  the  instrument  of  oblation  is  in  the  eye  of  the 
knower  of  Brahma  only  Brahma.  Brabma  is  the  oblation  of  t|ae 
clarified  butter  &c.,  i.  e.,  what  is  looked  upon  as  the  oblation  is 
"only  Brahma  to  the  kaower*  of  Brahma.  i^T^  is  a  corn-- 
pound expression  meaning  that  the  fire  in  which  oblations  are 
offered  is  nothing  but  Brahma.  The  oblations  are  poured  by 
Brahma  i.  &,  the  agent  who  offers  the  oblations  is  no  other  than, 
Brahma.  The  act  of  offering  is  no  other  than  Brabma  the 
result  to  he  attained  by  him  whose  mind  is  centred  in  the  rea- 
lisation of  karma  as  Brahma,  is  nothing  but  Brahma.  Thus  the* 
karma  performed  by  one  who  does  it  that  the  world  might  follow 
him,  is  really  no-karma,  as  it  has  been  effaced  by  the  realisation^ 
of  karma  as  Brahma.  This  being  so  thjs  treatment,  as  Yajna, , 
of  the  knowledge  of  one  who  has  retired  from  action,  who  ha&. 
abandoned  all  karma  and  has  realised  the  self,  with  a  view  to* 
eulogise  the  knowledge,  is  quite  appropriate  here.  The  well 

known  auxiliaries  such  as  the  instruments  &c,  in  the  actual  sacrifice 

'     * 

are  only  Brahma  to  him  who  has  realised  the  highest  self  which 
is  Brahma,  the  individual  self  in  him.  Otherwise  it  is  objectless, 
to  mention  specifically  the  auxiliaries  of  the  sacrifice  as  Brahma* 
when  everything  is  Brahma.  Therefore  to  the  enlightened,  man , 
who  knows  that  all  this  is  Brahma,  all  action  ceases  to  exist,  by 
reason  of  the  absence  of  the  egoism  of  agency  also.  Indeed  IKX 
karma  known  as  yajna  impossible  in  the  obsencs  of  the  notion 
of  agency.  All  karma  such  as  the  Agnihotra^&c.,  is!  seen  to  be- 
connected  with  the  notion  of  specific  gods,  and  the-  accessories, 
of  karma  and  also  associated'  with  agency,  attachment  and  fruits  of 
action.  It  is  never  found  devoid  of  the  notion  of  the  auxiliaries- 
of  action,  agency,  and  fruits  of  karma  unaccompanied  with- egoism* 
and  a  desire  for  results.  But  the  sacrifice  of  knowledge  is  the- 
karma  in  which  the  idea  of  the  instruments,  agent,,  action,  resulfe 
&c.,  of  sacrifie  is  obliterated  by  reason  of  the  accessories  of  sacrifie- 
being  viewed^as  Brahma;  this  (wisdom  sacrifice  karma)  is  therefore 
ao-karraa.  Similarly  it  has  been,shown  in  tha  verses 

(Ad.  4  of  20)  'cftwttif*  *£o**  (Ad.  3 

/1  (Ad,  5  of  8.)   Thus  showing,  the  Lord  has  tried t& 
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obliterate  the  notion  of  distinctions  as  to  action,  agency  and 
fruits,  here  and  there.  It  is  seen  (in  karma  kauda)  that  the  Agni- 
hothra  karma  performed  with  a  certain  desire  and  purpose,  ceases 
to  be  such  when  the  desire  disappears;  likewise  it  is  seen  in  the 
world  that  actions  performed  knowingly  or  unknowingly  produce 
distinct  results.  Here  also  the  karma  of  the  enlightened  man, 
though  appearing  as  such  to  all  outward  appearances,  becomes  no- 
karma,  by  reason  of  the  notion  of  distinctions  of  action,  actor,  and 
result  being  removed  by  the  idea  of  their  being  Brahma;  therefore 
it  is  properly  said  that  all  action  dissolves  (Ad.  4  V.  23).  Some  inter- 
pret the  passage  in  a  different  way.  What  is  known  as  Brahma 
is  the  instruments,  actor  &c,  of  action  (of  the  sacrifice) ;  it  is  indeed 
Brahma  that  does  the  karma,  manifesting  himself  in  the  five  forms 
of  instruments,  actor  and  so  on.  Here  the  idea  of  the  instrument, 
actor  and  auxiliaries  (of  the  sacrifice)  does  not  go  away.  On  the 
otherhaud  the  notion  of  Brahma  is  directed  to  be  fixed  on  the 
instrument  &o.,  just  as  the  idea  of  Vishnu  is  fixed  on  an  idol, 
and  that  of  Brahma  on  'name'  (Itainu  &c.).  Even  this  interpreta- 
tion would  be  right  if  the  context  did  not  refer  to  the  eulogy  of  the 
knowledge-sacrifice.  On  the  other  hand  the  Lord  having  described 
the  several  acts  of  worship  under  the  name  of  Yajnas,  extols  the 
knowledge  in  the  terms  "  Superior  is  the  wisdom-sacrifice  to  the 
sacrifice  with  objects'';  and  it  may  faily  be  said  that  the  verse  '^^ 
tfi»o'..."  aims  at  representing  knowledge  as  sacrifice.  Otherwise  the 
mention  of  instruments  &c.,  in  particular,  as  Brahma,  when  every- 
thing is  Brahma  becomes  objectless.  But  if  it  be  contended  that 
the  notion  of  Brahma  should  be  fixed  on  the  instruments,  actor  &c., 
just  as  the  notion  of  Vishnu  is  fixed  on  an  idol  and  the  idea  of  Brah- 
ma is  fixed  on  '  name ',  then  the  knowledge  of  Brakmfi  which  has 
hitherto  been  treated  of  would  not  become  the  subject  of  the  teach- 
ing here;  for  the  insrument,  action  and  other  auxiliaries  of  Sacrifice 
would  be  the  object  of  knowledge  (according  to  the  interpretation) ; 
again  no  Moksha  (final  liberation)  can  be  attained  by  that  know- 
ledge which  is  of  tbo  form  of  fixing  the  notion  of  Vishnu  on  the  instru- 
ment of  sacrifice.  It  has  been  said  in  the  verse  that  Brahma 
(Moksha)  is  the  goal  to  be  reached  by  him.  It  is  really  inconsistent  to 
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say  that  Moksha  can  be  attained  without  the  knowledge  of  Brahma. 
The  intrepretation  is  also  inconsistent  with  the  context.  The  know 
ledge  of  the  self  is  the  topic  of  the  discourse  as  apprears  from  the  verse 
"  he  who  sees  in-actiou  in  action  —  "  and  the  last  portion  of  the 
discourse  is  concluded  with  the  same  knowledge  as  shown  in  the 
verses  "  Wisdom  sacrifice,  0  Parantapa,  is  superior  to  sacrifice  with 
objects",  "  having  attained  knowledge  one  attains  the  highest 
peace".  Thus  extolling  the  perfect  knowledge,  the  adhyaya 
concludes.  Accordingly  it  is  not  appropriate  to  say  that  abruptly 
and  without  any  regard  to  the  present  subject,  it  is  taught  that 
the  notion  of  Brahma  is  to  be  fixed  on  the  instruments  &c.,  of  the 
sacrifice  just  as  the  notion  of  Vishnu  is  fixed  cm  an  idol.  Therefore 
this  verse  is  to  be  interpreted  as  commented  upon. 
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The  mother-of-pearl  is  mistaken  by  the  foolish  for  silver  :  The 
wise  understand  it  in  its  real  state  i  e.9  what  is  understood  by  the 
ingnorant  as  silver  is  really  the  mother-of-pearl  in  the  eye  of 
the  wise. 
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Some  Yogins  (devoted  to  karma)  perform  only  the  sacrifices 
of  Gods.  Some  others  (the  knowers  of  Brahma)  offer  up  in  the 
fire  of  Brahma,  the  embodied  self  by  the  self. 
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Having  described  knowledge  (wisdom)  as  a  sacrifice  (in  the 
previous  verse)  the  Lord  describes  other  kinds  of  sacrifices  with  a 
view  to  extol  wisdom-sacrifice  in  the  verses  beginning  with  the 
present  verse.  The  Yogins  ile.,  men  devoted  to  karma  perform 
Diva  sacrifices  i.  e.,  sacrifices  by  which  the  Devas  are  worshipped. 
The  word  Brahma  denotes  the  thing  described  by  the  following 
texts  "  Brahma  is  truth,  knowledge  eternity  "  "  Brahma  is 
dense  knowledgp  and  Brahma  is  Ananda  who  is  immediately 
realised  and  who  is  the  innermost  self  of  all".  Brahma  is  one  who 
is  devoid  of  all  the  qjharactQrisljAbf  Samsara,  such  as  hunger,  &c, 
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thirst  &c,  and  who  is  not  eraanable  to  particularisation  and  speci- 
fication, as  disclosed  by  the  Sruti  "  not  this,  not  this'".  Brahma  is 
represented  as  fire  in  reference  to  the  oblations  &c,  of  the  sacrifice. 
Others  means  the  knowers  of  Brahma.  The  word  Yajna  means 
the  self,  as  it  is  mentioned  in  the  list  of  the  synonyms  for  self. 
Yajna  which  in  truth  is  the  Highest  Brahma  is  the  self  which  is 
conditioned  by  the  vehicle  of  Budhi  &c  (understanding)  and  on 
whom  all  the  attributes  and  qualities  of  the  embodiment  are  falsely 
imposed  ;  by  Yajna  i.  e.,  by  the  self  possessing  the  aforesaid 
characteristics.  This  self  of  the  form  of  oblation  is  poured  into 
the  fire  of  self  by  the  self.  This  realisation  of  the  conditioned  self 
as  one  with  the  unconditioned  Parabrahma  is  the  offering.  The 
meaning  is  the  wise  men  who  are  devoted  to  the  realisation  of  the 
self  as  one  with  the  Brahma  and  who  have  relinquished  all  do 
this  sacrifice. 
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Notes. 
In  this  and  the  subsequent  verses  the  knowledge  or  wisdom 

sacrifice  is  extolled  and  other  sacrifices  are  referred  to  as  a  means 
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to  the  knowledge-sacrifice  and  to  show  the  superiority  of  wisdom- 
sacrifice.    Ill  this  verse  two  kinds  of  sacrifices  are  mentioned, 


"Stf  refers  to  e^\&9  *&«  &c.;  the  word  B*  denotes 
that  the  devas,  ^  >^«,  35600  &c,  are  worshipped  as  such  and  as  distinct 
from  Brahma  but  not  as  identical  with  BralMa* 

^i.0  :  —  This  word  means  «^,  the  conditioned  «§WB^- 
The  Nirguna  Parabrabma  is  the  fire  in  which  the  offerings 
consisting  of  the  conditioned  £&•&*>  is  poured.  The  Jivathma 
though  one  with  Paramathma  is  fancied  to  be  the  possessor  of  an 
embodiment  and  the  faults  of  samasar,  by  virtue  of  Avidya. 
In  the  fire  of  Brahma  Jiva  as  such  is  burnt  up  and  then  the  real 
self  becomes  one  with  the  Brahma.  This  is  called  knowledge- 
sacrifice  {  JV<*ajP).  The  realisation  of  the  oneness  of  the  Jivathma 
with  the  universal  self  is  the  knowledge-sacrifice.  The  Devas 
are  within  the  pale  of  Samsara.  The  lythereya  Upanishad  says 
'Having  created  the  devas  he  threw  them  into  the  ocean  of  samsara' 
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Some  pour  as  offering  hearing  and  other  senses  into  the 
fires  of  restraint;  some  offer  sound  and  other  objects  of  senses 
into  the  fires  of  the  senses. 


Sco      I 

The  knowledge—  sacrifice  characterised  by  the  realisation  of 
oneness,  is  introduced  by  the  verse  i»^to»e»f  with  the  subject  of 
Gods'  sacrifice  &c.  to  extol  it,  as  said  in  "  Better  is  the  knowledge- 
sacrifice  than  sacrifice  with  objects.,  ."  Some  yogins  pour  as  offer- 
ings hearing  and  other  senses  in  the  jZ/w  of  restraint.  The  use  of 
the  plural  fires  is  to  show  that  the  method  of  restraint  is  different 
for  each  sense.  They  are  ever  engaged  in  the  restraint  of  the 
senses.  Some  others  pour  into  the/m  of  senses  the  objects  of 
the  senses  i.  e,9  They  regard  the  enjoyment  of  the  sensuous  objects.. 
of  hearing  &c.;  not  forbidden  by  the  sastras,  as  a  sacrifice. 


Notes. 
In  this  versa  two  kinds  of  sacrifices,  are  described;  one  is 

and  the  otlier  is  sjc^cacaa  o.   The  withdrawal  of,  the  inner 
and  outer  senses  from  their  olgeots  and  the  consequent  reetraial 
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Constitute 


s  o"  In  Q0(e>c&c&x  the  householder  gives  up  enjoying  the 
forbidden  things  and  enjoy  es  the  objects  recommended  by  the 
sastras  as  enjoyable  without  love  or  hatred  for  them.  This  is 


^  eacx6 


"f5oc«&sif^cs6o2i>  W^TP 

He  would  not  allow  his  senses  to  wander  away  into  objects. 


I      ' 
II  21 


sjw^      a8o^:3ca5c«5&      «d'oct6^cx\^ 


ofcrotf&p  080^0 


And  'others  sacrifice  all  the  activities  of  the  senses  and  the 
Pranas  (vitalities)  in  the  fire  of  the  Yoga  of  self-restraint,  kindled 
by  knowledge. 

Corn,  ^ 

Sotf  STT«CP!&II 
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means  the  functions  of  the  senses: 
Tneans  the  functions  of  the  vital  air  in  the  individual  body  such,  as 
contraction,  expansion  &c.  All  the  functions  of  the  senses  and  the 
vita]  airs  become  dissolved  in  the  fire  consisting  of  the  Yoga  of 
self-restraint  kindled  into  a  flame  as  if  with  the  oil  of  discriminative 
knowledge, 


cSooSVd&o 


:—  The  organs  of  action  and  perception  are  referred 
to  ;  the  five  vital  airs  ^V^^S^^c^^  and  the  secondary 
ones  F**>  *•*£»  ^tf,  "Ss^^^,  ^osotfi.  are  the  pranas. 


This  verse  refers  to  another  yagua  (o6g*otftfo  y^ofiod)  The- 
sense  of  the  verse  is  « 
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>«     tf"      ea 


Some  are  the  [>erformers  of  the  Sacrifice  of  wealth,  of  austeri- 
ty, of  Yoga  of  study  and  knowledge  ;  Same  desirous  of  Moksha, 
are  of  rigid  vows. 

Com. 


fcc  tf  I 


«^5 

t'5\  ^C^ 
B 


"8 


Some  are  the  sacrifices  of  wealth  in  the  sense  that  they 
spend  money  at  holy  bathing  places,  regarding  it  to  be  a  sacrifice. 
Some  perform  Yajna  in  the  shape  of  observing  austerities*  Soma 
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are  the  performers  of  Yoga  which  consists  of  such  practices  as  Pra- 
nayama,  Prathyahara.  Some  are  the  sacrifices  of  Swadhyaya  which 
consists  of  the  reading  of  the  Vedas,  Kick  &c.,  according  to  the 
'  sastric  rules;  some  are  the  sacreficers  by  reason  the.  acquisition  of 
knowledge  of  the  sastras  ;  some  men  are  of  rigid  vows  who  are 
desirous  of  attaining  Moksha. 


w 


8b  ^rrd$r«^SD<    J5C 


Notes. 


:—  the  word  ^rX'  may  be  interpreted  in  two  ways 

1S  -0  tf»^Jp6<*w&»"f>s&*^8  ;     Or    ^^cfi^s&L??pSs^'l:ri0c)^raS  :    ^y 

the  word  wa  c^^c^^^^T^^Tper^-fjs^^oEj&g  are  included;    tho 
characteristic  of  L»^°  is 
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Some  others  who  are  devoutly  engaged  iu  Pranayama  sacrifice 
pour  Prana  in  Apana  and  Apana  in  Prana,  restraining  the  motion 
of  Prana  and  Apana. 

Com, 


f>p5's 


Others  sacrifice  the  fnnction  of  Prana  iu  that  of  Apana  i  e., 
they  practise  the  Pranayamain  known  as  Puraka ;  some  others 
practise  the  Pranayamam  known  as  Rechaka.  The  path  of  the 
Prana  is  the  owtward  passage  through  nostrils  and  the  mouth 
and  that  of  Apana  is  the  inward  passage  of  the  air  in  the  opposite 
direction;  some  others  practise  the  Pranayuma  m  known  as  §b0?£ o 

-::o::-      — 


^5^0^50 
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In  this  verse  the  Yajna  known  as  i^T^cc^afc  is  referred  to. 

^wc3BSr»86  :—  ->^ra  is  the  out-going  breath  &u^§^5&>  3 
is  the  in-going  breath  JDS^S&J  ^istt>^x'&=:  s^ss^-^;  •*• 
^  is  the  general  name  for  respiratory  process  ;   It  is  three  fold. 


If 

Others,  being  nt^stemious  in  food  pour  as  offering  life-breaths  in 
life-breaths, 

Com.  ^&eo. 

Sotffl  wsS"S  ad&'Cr'^TPS  ^oGbtlg  SBaatfs  e3^«6^  ^o^»o  U  0 


5>cc»tf  =limited.  They  sacrifice  life-breaths  in  life-breaths  i.  e, 
they  pour  uncontrolled  life-breaths  into  the  controlled  ones  i.e., 
the  uncontrolled  life-breath  enters  into  the  controlled  life-breath 
and  becomes,  as  it  were,  merged  in  it 
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All  these  knowers  of  sacrifices,  with  their  sins  destroyed  by 
the  performance  of  the  Yagnas,  eating  Amritha,  the  remnant  of 
Yagna,  attain  the  Eternal  Brahma. 

Com. 


*>  *-- 

e)^8  II  &£o  d^b^T^r  d53sr'r  »5c 


c) 


SA^^C  d^ 

O^cS   cjS^cS   X-X\ 


The  knowers  of  sacrifices  having  had  their  sins  destroyed 
by  the  sacrifices,  go  to  the  Eternal,  having  eaten  the  remnant  of 
the  sacrifice,  known  as  Amritham,  at  proper  time,  according  to  the 
sastraic  injunctions,  after  performing  the  aforesaid  sacrifices.  If 
the  performers  of  the  sacrifices  desire  Moksha,  it  is  to  be  inferred 
from  the  use  of  the  word  (oo&»r>a)  that  they  go  to  Brahma  in  course 
of  time. 


v. 


<S 

« 

Cj) 
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D 

Notes* 

The  use  of  the  word  -jS-3§&  denotes  the  close  of  the  subject  of 
sacrifices. 

eafcyfo  : —  The  residue  of  a  sacrifice  i  e.}  the  remnant  of  th* 
food  offered  to  the  god  in  a  sacrifice.    It  is  called   Amritha, 
(ambrosia)  as  possessing  the  quality  of  securing  immortality; 
is  the  residue  of  the  food  in  general. c<  ea&^tfo  a?^  era  *<*&«• 

*&==  residue : 

C«T«O!>  :—  How  can  the  performers  of  sacrifices  attain,  L"5^ 
(Moksha)  ?  If  they  desire  Moksha  they  attain  Moksha  in  course  of 
time,  having  first  obtained  the  satwic  purity  of  the  mind,  through 
karma:  the  word  oosn.o9=go,  indicates  this. 


Soft  S_ 

«sr. 

2s$x>ejr*   -olfcfi&K 


This  worklof  men  is  not  for  the  noiirsacrificec.    How  can.  the 
other  world,   0  best  of  the  Kurus  ? 

Com. 


This  world  of  men  which  is  common  to"  all  beings  is  not  for 
one  who  has  sot  performed  any  of  the  sacrifices.  How  can  th& 
other  world  which  is  obtainable  by  special  means  be  for-  hira^  Q& 
best  of  the  kuim 
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The  happier  worlds  can  be  obtained  by  the  performance  of  a 
superior  karma. 


)  II  88 


•*t  * 


ft 


The  several  sacrifices  are  thus  fully  set  out  at  the  mouth  of 
•  Brahma  (the  vedas).    Know  that  all  these  are  born  of  karma. 
Having  known  this  thou  shalt  be  released 

Com. 


dS>fi*T°8 

•  —  "  »»• 
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ire 

-cpbS    "33o 

II 

All  the  aforesaid  various  sacrifices,  have  been  fully  described  at 
the  mouth  of  the  Brahma,  the  Ycdas.  i.  e.,  these  are  understood 
through  the  Vedas  from  such  passages  as  "  We  sacrifice  Prana 
in  speech  &c."  Know  that  the  various  sacrifices  are  born  of  karma 
i.  e.,  of  body,  mind  and  speech.  They  are  not  of  the  self  as  self  is 
actionless.  Knowing  thus  you  will  be  liberated.  If  you  know 
that  these  sacrifices  are  not  my  actions,  as  I  am  actionless,  you 
will  attain  the  final  release  from  the  bondage  of  samsara,  by  virtue 
of  that  realisation. 


:  —  The  several  sacrifices  are  said  to  be  born  of 
karma.  It  has  been  said  in  Ad.  4  v.  30  that  the  performers  of 
sacrifices  attain  Moksha  (c*a-o&  i«*ji.)  It  may  therefore  be- 
thought that  sacrifices  are  the  direct  means  of  Moksha  and  that 
knowledge  which  is  very  hard  to  attain  may  be  dispensed  with, 
To  ward  off  such  impression  it  is  said  that  the  sacrifices  are  born  qf 
karma  which  can  only  be  indirect  and  mediate  means  of  Moksha 
through  satwic  purity  and  that  the  knowledge  of  self  is  the  only 
direct  means, 
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*>     * 


0  Tormentor  of  foes  f  Suporior  is  the  knowlodge-sacrifico  to 
the  sacrifice  with  objects.  (For)  All  karma,  0  Tarclba,  ends  in 
knowledge. 


Com. 


^g  $07^0^  5    ^oOo^ 


v  8      - 


In  the  verse  ^sg^wo  &c.  knowledge  has  been  represented 
as  a  sacrifice.  Then  various  kinds  of  sacrifices  were  taught.  lu 
the  verse  ij^g-  the  knowledge  of  self  is  extolled  as  superior  to 
the  other  sacrifices  which  are  the  means  of  achieving  the  various 
objects  of  nun.  L*»§sfcoBSr»5~  means  sacrifices  performablo  with  the 
aid  of  objects.  The  knowledge-sacrifice  is  not  productive  of  any 
material  result,  whereas  the  sacrifice  with  objects  produces  its 
appropriate  result  ;  therefore  the  knowledge-sacrifice  is  superior. 
,  the  karma  of  all  kinds  becomes  merged  in  knowledge  which 
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is  a  means  to  Moksha  and  stands  in  the  place  of  the  place  covered 
with  water  all  over.  A  Sruti  declares  "  just  as  the  lower  castes  in  the 
game  of  the  dice  belong  to  one  who  has  won  with  the  Krita-caste, 
so  does  belong  to  him  whatever  good  people  do.  Any  other  mail 
who  knows  what  he  knew  is  thus  spoken  of  by  me" 


Three  reasons  are  given  to  show  the  superiority  of  wisdom- 
sacrifice  over  the  sacrifices  with  objects.  The  knowledge-sacrifice 
cannot  be  made  with  material  objects,  whereas  other  sacrifices 
can  be  performed  with  material  objects;  hence  the  word  jjteg  is  used. 

2.  The  sacrifices  with   objects  produce  results   of  wordly 
prosperity ;  Moksha  which  is  attainable  by  knowledge-sacrifice  is 
not  a  product.    It  is  not  an  effect,  it  is  an  ever  existing  thing. 

3.  As  all  karma  culminates   in    the    knowledge    of   self, 
knowledge-sacrifice  comprehends  the  results  of  other   sacrifices, 
just  as  the  various  purposes  of  drinking,    bathing  &c.,    of  small 
reservoirs  of  limited  water  are  served  and  as  such  comprehended 
by  a  place  covered  all  over  by  water  and  just  as  all  rivers  become 
merged  wholly  in  the  sea,    The  meaning  of  the  sruti  is—  In  the 

of  dice  the  winner  of  the  caste  numbered,  four,  called  Krita, 
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is  said  to  be  the  winner  also  of  the  lower  castes  numbered  'one', 
'two',  'three',  called  Treta,  Dvapara,  and  Kali,  as  these  latter  are 
included  in  the  former. 


34 


,  tf5  =-  e>2 
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of  knowledge   who   have  realised   the   self  will   teach   thce   the 


Learn  this  by  prostration,  by  questioning,  and  service.     Men 
nowledj; 
knowledge. 

COIH. 

eo     sp  ocrf 
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e  a§       i    oSBiS     11      >  s«-cA"  iSSSTb&i 
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By  what  means  is  this  special  knowledge  to  be  attained  ? 
Know  by  what  manner  the  knowledge  can  be  obtained  from  a 
teacher ;  having  duly  approached  him  learn  this  knowledge  by 
falling  at  his  feet,  by  humbly  asking  him  proper  questions  as  to 
how  the  bondage  is  caused,  how  liberation  is  attained,  what 
knowledge  is  and  what  ignorance  is,  and  also  by  doing  him  service. 


The  teachers  who  possess  the  knowledge  of  the  self  and  have  realised 
the  self,  being  won  over  by  the  respect  and  humbleness  shown  by 
you,  will  teach  you  the  knowledge  described  above  ;  some  though 
possessing  knowledge  may  not  realise  the  self  and  some  know  and 
realise  the  self.  Hence  the  expression  "the  knowers  of  truth"  is 
used.  The  intention  of  the  Lord  is  fihat  the  knowledge  taught 
only  by  those  who  have  realised  the  self  is  capable  of  producing 
effect. 


.  6~o£5b 


Three  ways  of  acquiring  the  knowledge  of  the  self  have  beeii 
suggested  by  the  Lord. 

^*p#8  :—  Two  words  ^s>^s  and  «<j*  3^3  are  used.  There  is 
no  fault  of  repetition  here.  For  ar^s  means  men  who  possess 
mere  knowledge.  They  aro  not  fit  to  be  teachers;  they  must  have 
realised  the  self  as  well  to  bo  teachers.  The  meaning  of  the  Lord 
is  a  student  can  learn  the  knowledge  of  the  self  only  from  precep- 
tors who  have  realised  the  self  and  not  from  men  posse&ing  mere 
book  knowledge. 


There  is  a  precept  which  runs  as  '< 
(one  should  learn  from  many  and  in  many  ways). 
9 


It  is  not  iu 
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accordance  with  this  derection  that  the  plural  form  *p&#*is  used 
in  the  verse.  The  plural  form  is  used  to  show  that  much  respect 
must  be  shewn  by  the  studenjt,  to  his  Guroo.  Konwledge  springs 
ia  the  student  by  the  instruction  of  even  one  Acharya  who  has 
realised  the  salf 
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(Know  that  knowledge)  by  the  possession  of  which  thou  shalt 
not  fall  again  into  this  foolish  mistake,  and  by  which  thou  wilt 
realise  all  beings  In  thy  Atma  and  then  in  Me,  0  Panda  va  I 

Com,  ^£00 

SSfrtfo  Stftfofl  d&SSjj  oOo^^^PC  cfio§" 


If  it  be  so  this  statement  will  hold  good.  Having  received 
the  knowledge  imparted  by  the  Acharyas,  you  will  not  again  fall 
into  the  error  you  fell  in,  0  Pandava  I  Moreover  by  this  know- 
ledge you  will  see  and  directly  realise  all  beings  from  Brahma 
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down  to  grass  in  your  individual  self  as  "  these  beings  abide  in 
me  "  and  then  immediately  sipe  that  fl  All  these  exist  in  me,  the 
Vasudeva,  the  Paramathma".  The  sense  of  it  is  that  you  will 
realise  the  oneness  of  the  individual  self  with  Isvara,  a 
admittedly  taught  by  all  the  Upanishads. 


a  e 

tfsSboStetf         S^PaCo^^XfoTfii    "Sro 


(?  «o 
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Notes. 

The  effects  of  knowledge  are  shown  here;  1st  the  knowledge 
imparted  by  the  seers  annihilates  tHe  ignorant  notions  of  duality 
as  you,  I,  this  and  that;  then  he  realises  the  identity  of  bis  indi- 
vidual self  with  that  of  all  beings  and  with  Isvara  and  ultimately 
he  realises  the  identity  of  Jiva  with  Isvara  and  attains  the  state 
of  Moksha,  The  two  Srutis  will  then  be  realised  " 
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Even  if  thou  shouldst  be  the  most  inveterate  of  all  sinners 
thou  shalt  easily  cross  all  sin  with  the  raft  of  knowledge. 


Com. 


efssn 


The  greatness  of  the  knowledge  of  self  is  extolled  in  the  verse 
«  *s>a^tf  ".  Even  if  thou  art  the  most  sinful  of  all  sinners  thou 
shalt  cross  the  ocean  of  sin  having  made  knowledge  a  raft  to  cross. 
In  the  view  of  one  desirous  of  Moksha  even  Dharma  is  said  to  be 
a  sin. 


) 

\ 


Arjtfna  in  not  a  sinner  but  to  show  the  excellence  of  know- 
ledge, krislma  says  even  if  thou  shouldst  be  the  most  sinful  man. 

•jtego  :  —  Virtuous  actions  can  only  secure  better  worlds.  But 
they  are  as  much  an  impediment  to  liberation  as  bad  actions  :  for, 
karma  can  never  be  the  direct  means  of  Moksha;  as  good  deeds  also 
are  impedimgpt  to  Moksha  they  are  named  sin.  Hence  the  word 

refers  to  good  and  bad  karma. 


cxfc  i 


:  —  Tils  word  me!ins  granting  that 


This  verse  may  be  an  answer  to  the  question  "How  I  (Arjuna) 
may  be  freed  from  the  sin  of  killing  many  of  my  relatives  ". 
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Just  as  a  blazing  fire  reduces  fuel  to  ashes,  0  Arjuna  I  so  does 
the  fire  of  knowledge  -reduce  all  karma  to  ashes. 

Com. 


§\« 


An  illustration  is  given  to  show  how  sin  is  destroyed  by 
knowledge. 

Just  as  a  well-blazing  fire  reduces  fuel  to  ashes  so  (Joes  the 
fire  of  knowledge  reduce  to  ashes  all  actions  i.  e.,  renders  them 


seedless.  In  fact  the  fire  of  knowledge  cannot  literally,jreduce  karma 
to  ashes  in  the  sense  in  which  fire  can  reduce  fuel  to  ashes;  therefore 
The  sense  is  that  knowledge  is  the  cause  of  rendering  all  actions 
ineffectual.  But  the  karma  which  is  the  cause  of  the  present 
embodiment  is  one  which  has  already  begun  to  fructify  and  can 
come  to  an  end  only  by  exhaustion  due  to  enjoyment.  Accord- 
ingly knowledge  reduces  to  ashes  along  with  the  knbwledge,  before 
the  dawn  of  knowledge  such  karma  as  has  not  yet  begun  to 
take  effects,  whether  it  is  done  in  this  birth  or  done  in  the  many 
previous  births. 


^Sbtfs:— Fire  has  the  natural  property  of  burning  but  it  may  lose 
its  capacity  when  impeded  by  other  things ;  so  to  indicate  fii»  free 
from  impediments  the  word  welt-kindled  fire  is  used :  similarly 
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knowledge  when  impeded  by  ignorance  cannot  produce  its 
effects.  So  knowledge  free  from  impediments  Atoropared  to  well- 
kindled  fire.  ^^ 

p^jao: —  Sstfgrttfr.  The  seed  of  karma  i^ignorance  and  its 
effects  egoism  and  nation  of  agency.  Knowledge  of  sejf  destroys 
the  seed  of  karriia.  The  meaning  of  the  expression  "  destroys 
karma"  is -the  knowledge  of  the  self  destroys  the  seeds  of  karma 
which  drops  of  itself  when  the  seed  is  destroyed.  Again  if  the  seed 
is  destroyed  there  will  be  no  sprout.  So  wisdom  is  said  to  be  the 
destroyer  of  karma. 

s^ : —  So  long  as  one  possesses  the  notion  of  dulity  he  does 
karma.    The  karma  accumulates  in  each  birth.    The  accumulated 
karma  of  Ihe  past  lives  is  called  i>o-a&o ;  to  enjoy  the   effects  of 
karma  man  is  subject  to  births  and  deaths  ;  that  portion  of  the 
past  karma  which  is  the  cause  of  the  present  body  is  called  u^so 
i.  &,  karma  well-begun  i.e.,  karma  which  has  begun  to  take  effect. 
This  \jp8n  comes  to  an  end  when  the  body  whis  is  the  result  of  it 
comes  to  an  end.    So  knowledge  cannot  destroy  \&#x ;  for  even 
after  one  attains  the  knowledge  of  the  self,  he  centinues  to  live. 
Except  (***§,  karma  past  and  present  can  be  destroyed,  just  as  a 
man  taking  a  meal  may  refuse  a  prior  or  subsequent  meal  but  not 
one  he  is  taking.    The  meal  which  is  being  taken  is  something 
like  i>tf?o,  as  it  has  already  begun  to  be  taken. 


38 


Here  nothing  indeed  exists  which  equals  the  pure  Yoga  of 
knowledge.  He  who  has  perfectly  qualified  himself  by  Yoga, 
attains  knowledge  in,  himself  in  time  by  himself.  38. 
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Here  there  exists  no  purifier  which  equals  knowledge.  The  man 
desirous  of  Moksh;i,  having  fully  purified  and  qualified  himself 
by  means  of  karma—  yoga  and  samadhi—  -yoga,  attains  the  know- 
ledge in  liimfelf  by  himself.  A 


Tapas  and  sacrifices  may  destroy  sin  but  not  the  seed  of 
action  ;  but  knowledge  of  the  self  destroys  the  seed  namely  ignor- 
ance. So  Tapas,  sacrifices  and  other  actions  cannot  equal  know- 
ledge in  purifying  effects.  Tapas  and  other  actions  only  qualify 
a  man  for  the  acquisitioil  of  the  knowledge  of  the  self  through 
satwic  purity. 

3--  ;  —  In  the  list  of  Yogas  'Such  as  karma-yoga,  Saniadhi* 
yogas  &c.  , 


^r»So  o^sr'C 


He  who  has  faith,  who  is  intent  upon  it,  and  who  has  con* 
trolled  the  senses,  attains  knowledge;  and  having  gained  knowledge 
he  soon  reaches  the  Supreme  Peace.  39. 

Com. 


X 


o«v 


In  this  verse  the  most  important  means  of  obtaining  know- 
ledge are  shown.  A  man  who  has  faith  attains  knowledge;  but  it 
is  not  enough,  he  may  be  slow;  so  the  word  «a*  is  used  to  show 
that  one  must  be  intently  devoted  to  the  means  of  obtaining  know- 
ledge such  as  service  to  Guroos  and  listening  to  their  teachings  &c. 
A  man  of  faith  and  devoted  to  the  means  of  acquiring  kuuwlrdge 
may  not  have  conquest  over  the  senses.  Hence  it  is  said  that  iis 

'  10 
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must  also  be  ^oc^lJo^cssg  i  #.9  he  must  withdraw  his  senses  from 
the  sensuous  objects;  thus  the  man  of  the  above  description  i.  e.,  the 
man  of.  faith,  devotion  and  self-restraint  will  surely  attain 
knowledge.  The  means  such  as  prostration  &c.,  are  the  external 
ones  and  are  not  so  very  important,  as  they  may  be  exhibited  under 
hypocrisy;  it  is  not  so  with  faith  &a,  as  hypocrisy  is  impossible 
where  faith  exists.  So  faith  &c,  are  the  most  important  means  of 
knowledge.  It  may  be  asked  of  what  avail  is  the  acquisition  of 
knowledge.  The  answer  is  here  given.  Having  obtained  know- 
ledge one  immediately  attains  the  highest  Peace  known  as  Moksha. 
It  is  a  well-known  truth  taught  by  the  Sastras  and  established  by 
argumentation  that  from  perfect  knowledge  Moksha  quickly  follows. 
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F  :—  There  is  a  sruti  c  a'^s*^  '•  Tho  Guroo  also  teaches 
the  same  thing.  The  conviction  of  truth  in  the  teachings  of  the 
Sastra  and  the  instruction  of  the  Guroo  is  L*^' 

"  ^o&^>"§§  xb*  or>"§§-^  •jto§*s?;»ag  L^L75*  "•    ^or  a  Mumukshu 
faith  is  absolutely  necessary. 


engaged, 

is  attendance  on  and  service  to  Gure>QS, 

The  word  »a  includes  ^tfn  &c.,  listening  to  the  teachings.  &c.r 
of  the  Guroos.  'e5a§"g^^sr-^eK^§1  '. 

•faoteioiacB&g  —If  one  allows  his  mind  to  stray  away;  into  tbe. 
external  world,  he  can  never  attain  wisdom  «^&^i>§jrfv$$ 
?§a".  It  is  by  controlling  the  senses,  the  mind  can.be  turned 
inwards  ;  so  the  three  requisites  for  the  acquisition  of  knowledge 
are  faith,  devotion  to  the  means  of  attaining  knowledge  and  th$ 
conquest  over  the  senses.  Prostration  &c.,  are  the*  external  and 
faith  &c,  are  the  internal  means.  The  latter-  is  superior  to  the 
former.  For,  the  external  means  may,  be  adapted  under  the 
impulse  of  hypocrisy.  It  is  impossible-  to,  'be  hypocritical  when 
there  is  real  faith  &c. 

^^§^^^8  :—  Instance  of  *%£>?  "  *** 
a  [         1«sr&  J^s'o'S  instance  of  v*$f#v- 
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ivSotfo  z$rr^&  »wc^oS  $f5o«d6bll  41 


tfo& 


Him  who  has  relinquished  karma  by  Yoga,  whose  doubts 
have  been  cloven  asunder  by  knowledge,  who  has  possessed  self 
(or  is  ever  wakeful),  all  karma  do  not  bind,  0  Dhananjaya  I  41 

Coin, 
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•'  -'  Wherefor?  for,  the.  man  whose  doubts  are  .torn  asunder  by 
the  Yoga,  of  realisation  of  oneness  of  the  self  with  the  Highest, 
who  for  that  reason  has  relinquished,,  all  karma  known  as  Dharma 
and  Adharma,  by  virtue  of  the  Ybga  of  realisation  of  the  highest 
Being,  who  is  ever  nutidfyl  of  the*  self,-  actions  do  not  bind  the 


as  they  are  viewed  as  the  acts  of  Gunafs  i.  <}.,  they  do  not  .prachice 
results,  good,  bad  or  mixed.  0,  Dhananjaya.  :  "    . 


eles's  *aooew  5e)a3r»&rfb,    ^I 


e^^tfo^o  :—  This  word  may  be  explained  in  two  ways. 

od'o=*\33fc  j*o=ever  watchful  i.  e.  Ever  mindful  that  the  self 
is  aotionlcss,  immutable  &c.,  and  that  the  activity  of  the  body  &c., 
is  due  to  Gunas,  satwa  &c.  w^^o^o-possessing  self.  When  one 
under  the  sway  of  ignorance  fancies  that  his  self  is  subject  to 
pleasures,  sorrows,  changes  &c.,  when  it  is  not  really  so,  he  is  said 
not  to  possess  the  self  as  he  does  not  know  the  real  nature  of  his 
self.  In  his  case  his  real  self  is  as  it  were  dead;  so  such  a  man  is 
called  the  killer  of  Atma  v^ft*  ,  , 

Although  the  wise  man  does  actions  like  an  ordinary  man, 
his  acts  do  not  bind  him  by  producing  results  which  subject  him 
to  the  cycle  of  deaths  and  births.  They  cannot  be  the  cause  of 
bondage.  (?e>o). 
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:—  -^SJJ  may  mean  abandoned  or  I&Q&  dedi- 


cated to  Isvara. 
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Therefore  having  cut  away  tins  doubt  of  yours  abiding  in 
the  heart  and  originating  in  ignorance,  with  the  sword  of  know- 
ledge, pursue  the  Yoga  and  arise. 

Com.  ^&o. 
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•>  As  the  man  whose  doubts  have  been  cSWeflFasunder  by  meatis 
pf  knowledge  which  arises  when  all  the  impurities  have  been 
washed  away  by  the  practice  of  karma-yoga,  is  not  bound  by  karma 
by  reason  of  his  actions  being  burnt  up  by  the  fire  of  knowledge, 
and  as  the  man  doubting  the  results  of  the  practice  of  Jnana- 
Yoga  and  karma-Yoga  is  riuned,  therefore  cleave  asunder  doubt 
which  is  most  sinful  and  is  born  of  ignorance  and  which 
abides  in  Budbi,  with  the  sword  of  knowledge  \\hich  obliterates 
the  evils  of  sorrow,  folly  &c.  Having  torn  asunder  all  doubt 
which  is  the  cause  of  one's  own  ruin,  practise  the  karma-yoga 
which  is  the  sure  means  to  the  acquisition  of  perfect  knowledge. 
Stand  up  for  light,  0  Bharata.  w&^s  means  -££^§^--of  one's  own, 
as  the  doubt,  is  concerning  the  self;  As  ones  doubt  cannot  be  cut 
by  another,  it  follows  that  w&'^g  means  one's  own  as  the  doubt 
concerning  the  self  becomes  one's  own. 
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•'.'.•/  we' , ;?  s :— The  doubt  concerning  the  self  of  one  can  be  removed 
A  the  knowledge  concerning  the  self  of  the  same  man.  So  the 
floubt  of  the  self  becomes  one's  own  doubt. 
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~xt  may  be  fancied  by  the  ignorant  tfcSti 
r  of  the  self  as  much  as  knowledge  is  and  as  such  it  is'i 

to  cut  it  away.    To  remove  this  false   notion  tb 
word  s^.^o  is  used  to  show  that  doubt  resides  in  Budhi  or  Chitt 


:  —  The  only  sure  means  of  removing  doubt  is  know- 
ledge; no  other  can  cut  the  knots  of  doubts  as  knowledge  can. 

&®&  :  —  Arjuna  is  qualified  for  Karma-  Yoga  «  ^^tlg^^T*^ 
2-.,"  Karma-Yoga  teaches  that  one  should  perform  one's  duty. 
The  duty  of  a  Kshathriya  is  fighting.  So  Arjuna  a  first  rate 
Kshathriya  warrior  is  advised  by  Krishna  to  apply  himself  to 
Karma-  Yoga  and  not  to  withdraw  from  fight  already  commenced, 
Unkhathriya-like  « 


